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scribing a pre-historic event, and must be judged as such. The best solution 
of many obvious difficulties in the account is supplied by the recollection of the 
limited horizon which bounded the world of those ancestors of Israel — their 
world was the valley of the Euphrates and the Tig^ris, and their highest hills 
were the mountains round about it. The narrative of the flood therefore 
records to us some terrible but local cataclysm which overtook the original 
seat of the Semitic race, and there is no reason to call in questions the actuality 
of such an event. The ubiquity of the flood legend is not improbably due to 
the radiation of nations from a common geographical centre, and also to the 
fact that to the primitive races inundations were the commonest and most de- 
structive visitation. The story is told in Genesis, not for the sake of the 
history, but for the sake of the religious instruction which could be based upon 
it, and that instruction is of an exalted and essential character. 

An explanation of the Genesis account of the Flood, and one which, in the opinion of 
many, conserves all that is essential and of permanent value in that historic incident. 



The Divinity of Christ in the Primitive Church.* If at the very beginning 
of its life the Church held Jesus Christ to be divine, and considered the doc- 
trine of his divineness to be a part of the g^if t of truth it had received from God 
and accredited by its religious experience, the doctrine is presumptively true 
and an essential part of Christianity. The writings of the Apostles put the 
truths in which and by which the Church lived into simple form, adapted to 
immediate and spiritual need, and are adequate evidence of the contents of 
the religious consciousness of their writers and readers. They are unanimous 
in their conception of this doctrine of Christ's divinity. Paul makes Christ the 
central object of a true religious faith, into living union with whom all men 
might enter, and to have union with whom was to be united to God and to 
have holy character. He teaches that Christ was preexistent, a divine being, 
who came as the founder of a new mankind, and receives the homage of the 
created universe, to which he does not belong (cf. i Cor. 8 : sf ; Col. 2 :i5f). 
He gives life ; drawing men to himself, he transforms them by the union until 
at last all the race (substantially all, all but the refuse) share his life, his char- 
acter, and his divine sonship. An examination of the other Epistles in the 
New Testament will show a harmony of belief upon this doctrine (cf . Rev. 
5 : 8-13 ; I Pet. 3 : I4f ; Jno. i : 1-18, et al). The apostolic writings, then, show 
that the doctrine of the divinity of Christ was imbedded in the religious con- 
sciousness of the primitive Church. 

This is the second of an exceedingly valuable series of articles on the history of the doc- 
trine of the divinity of Christ. No more profitable study can be made than this, by those 
who are in doubt about Christ's divinity. The historical question is the prime one— did 
He claim to be so, and was his claim acknowledged and approved from the first? If so, 
what matters it whether philosophically or historically we do not like to admit it? It de- 
mands acceptance, and we must make room for it. We must be good historians, even if 
our speculations go by default. 



The Apostolic Fathers and New Testament Revelation.f The attitude 
which the Apostolic Fathers, in the first centuries following the lives of Christ 
and the Twelve, took toward the claims of these Apostles to be special wit- 
..:<dltorial in the Andaver Review, June, 1892. 
tBy Prof. H. M. Scott, D. D., in the Presbyterian and Reformed Review, July 189a. 
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nesses of Christ and special revealers of his will, is significant, and in some 
sense authoritative, (i) The Fathers renounce all claim to apostolic authority 
themselves, making the original Apostles a unique class. (2) They recognized 
in the Apostles men occupying a peculiar relation to Christ, such as made 
them authoritative, infallible founders of the Church in both its teaching and 
its order. (3) They regarded the Apostles as blessed in an extraordinary way 
with the indwelling of the Holy Spirit, so that their teachings were infallible 
and authoritative. (4) The Apostles were put upon a level of sanctity and 
influence with the Old Testament prophets. (5) The authority belonging to 
the apostolic oflSce was regarded by the Fathers of the post-apostolic period to 
be inherent in their writings equally with their spoken utterances. The words 
of Peter and Paul, reduced to writing, were the guide of the Churches in faith 
and morals. (6) The New Testament is constantly greeted by all of the Apos- 
tolic Fathers, Clement making to it two hundred and eleven references, for 
example. The writings of the Apostles were regarded as the lively oracles of 
God, written once for all to guide the Church in all ages. 

The citations made by the author, from the writings of the Apostolic Fathers, in support 
of the aboye giyen propositions, are full of interest, and form a valuable collection, a sym- 
posium of the Fathers upon the subject of the New Testament and its authors. Their 
united and harmonious testimony to the uniqueness of the Apostles' work and the author- 
ity of their teachings and writings, certainly is significant — one almost feels, decisive, that 
Christianity was indeed divinely and supernaturally given. 



The Satan of the Old Testament.* The Satan of Paradise Lost is more 
spoken of, more written upon, and much better tmderstood than the Satan of 
the Old Testament. The latter is confused with the " devil " of the New Tes- 
tament, from which in fact he differs both in position and in purpose. The 
title " Satan," used personally, does not occur many times in the Old Testa- 
ment — according to the Revised Version only in 1 Chron. 21 : i, in the opening 
scene of the Book of Job, and in the third chapter of Zechariah. A recent 
writer, Herr Narti, decides after careful consideration that the Zechariah pas- 
sage precedes in time the use of the term in Job. Where did Zechariah get 
this conception of a Satan ? He may have borrowed it from some other re- 
ligion ; or, he may have discovered it in an earlier form of the reUgion of Israel 
itself ; or, it may have been a creation of the prophet's own imagination. If 
he borrowed it from another reUgion, that religion was of cotirse the Persian. 
But how could he take the conception without taking also the dualism which 
characterized it, and which is entirely absent from Zechariah's conception of 
the personage. Nor was it obtained from the second suggested source. Herr 
Marti thinks that Zechariah himself created the personal Satan of his writings, 
which creation grew out of the conditions of his prophetic work. The Satan 
of Zechariah is no Ahriman or incarnation of malignity — he is simply the 
advocate of vmbending justice and judgment. He is the adversary of the 
mercy that pardons, and of the love that chooses and rescues from the burn- 
ing. And tills is essentially the character also of the Satan of Job, although 
in the latter there may be detected an inclination toward evil. But the most 
marked advance made in Job over the Satan of Zechariah is that, while in 
the latter he appears in the heavenly court only on a particular occasion and 
for a particular purpose, the Satan of the Book of Job is a reg^ular frequ^^*Te 

* Editorial in the Expository Times, Aug. 1893. 



